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{1y, ify at any time whatever, they have found
in me even the fhadow of impofture or hypocri-
{y; let them declare what they know, and ex-
pofe me to the world. 1 not only confent to it,
but beg them to do it; difpenfing with every
obligation they may think themielves under to
the contrary. Let them fpeak out boldly, not
what they would have me be, but what they
know I am. Let them judge of me from their
conlciences; lam not afraid to trult my honour
in their hands, and promife to take no excep-
tions at what they may truly aver.

Let thofe who charge me with the want of re-
ligion, becaufe they themfelves have none,. and
cannot conceive how others can have any; let
thefe, I fay, firft agree, if they can, among
themf{elves. Some of them difcover only an a-
theiflical fyftem in my works; othersagain pre-
tend, that in my writings I aim at glorifying
God without believing in him m my hearr.
They tax my writings with 1mpiety, and my
intiments with hypocrily.  But if T publicly
tcach atheifm, I am not in that, according to
their notions, an hypocrite; and 1t I aftet to
helieve what § do not, 1n that Linculcate no im-
picty. ‘Thus by comparing their contradictory
unputations, their calumny expofes itfelf 5 but
malevolence is blind, and paflion 1s mcapable
of reafon. I do not, indeed, pretend to that
degree of faith which 1s fo much the boaft of
perfons of indifferent probity, that implicit be-
llef which hefitates at nothing, but readily ad-
mits of every thing that 1s propoled to 1t, and
throws afide or diflembles concerning thofe ob-
iectionsit cannot refolve. I have not the happi-
nefs to fee in revelation the evidence they pre-
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tend to find there; and if I declare myfelf in
its favour, 1t 15 becaufe my heart induces me to
it, becaufe it prefents nothing to me but confo-
jation, andbecaufe there appear to me as many
difficulties in rejeting 1t; but 1t 15 not becaufe
1ts evidence appears to me demonftrative, for in
reality 1t doth not. Indeed I am not {uthcient-
Iy learned ever to underftand a demonftration
which requires {uch profound erudition to de-
duce and comprehend. Is it not, however,
ery whimfical to-conclude, that I, who openly
profefs my doubts and objections, am an hypo-
crite 3 and that thofe people who are {o very po-
fitive, and who decide {o abfolutely on moft
points, and are {o certain cf every thing, with-
out having better proof than myfelf; that thofe
neople, in fhort, who are not a jot more learned
than Iam, and who, without obviating my ob-
jections, reproach me with propofing them,
fhould be accounted fincere ?

But to what end fhould I be a hypocrite, and
what thould I gain by it? 1 have openly made
an attack on particular interelts, have ftirred up
all parties againit me; the caufe of God and ot
Lhumanity i1s what 1 have maintained, and who
15 there concerns himielf about thar? What 1
have written on this fubject hath not made the
feaft timpreflion ; nor is there a foul who thinks
himfelf obliged to me for it.  Had I declared
myfelf openly in favour of atheifm, the devo-
tees could not have ufed me wotle, and my
other enemies, not lefs dangerous, would not
have given my reputation fuch frequent flabsin
{ecret.  Had I declared myf:lf openly m favour
of atheifm, the one party would bave attacked
me with more referve, in {eeing me defended by

the
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the other, and oblerving me difpofed in myfeli
to revenge: But a man who fears God, is him-
felf lictle to be feared 5 his party 15 not formida-
bley he 1s alone, or nearly fo, and the world
may lately do him a great deal of wrong, before
he mll think of returning it. Had I declared
myfell openly in favour of atheilm, in thus {e-
rmmtmﬂr m)ﬁ.lf from the church, 1 fhouid at
once have deprived its minifters of the means of
nceflamiiy harralling me, and making me bear
2] the little airs of their ecclefia ”lu..al tyranny
I thould not have been {ubject to fo many iale
cenfures; but, mitead of fo turiondly condenin-
ing my writings, they would have been under
the neceility of refuting them, which would not
have been quite {o eafy. In{hoit, haa I declared
mylelf openly 1n favour of atheilm, they would
at firft have made a little clamour, which would
have [con fubfided 5 and 1 thould have been foon
at peace, as have been all others: the pecple of
God would have taken no cognifance of me, nor
thought they did me a favour in not treating me
as a perfon excommunicated; {o that I thouid
thus have been quit with the world. The {aints
of l{rac] would not have writ me anonymous let-
ters, venting their charity in pious abufes; they
would not have taken the trouble to affure me,
in all mecknefls and humility, that I was a wic-
ked wreich, an execrable monfter, and that 1t
had been bhut too happy for the world had {fome
good Chiriflian but taken care to fhifle me in my
cradle. Again, the well-meaning part of man-
kind, regarding me, on their part, as a reprobate,
would never have tormented themfelves or me
to bring me back into the right way: they would
not have pulled me to the right and to the left,
Ccz NOT
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nor have wearted me out with their remonftran-
ces: they would not have reduced me to the ne-
cefhty of commending their zeal, while I con.
demned their importunity ; or of gratctully ace
knowledging they were called, to plague me to
death with their good-will. |

No, my Lord, to be an hypocrite, I muil be
both a madman and a fool : 1 thould be mad to
turn 1impoftor for any thing I require of man-
xindy and a confummate fool, not to {ee that
the method I have taken, could lead only to mis-
tortunes in this life; and that, if even I might
reap lome advantages by 1t, 1 could not do it
without contradicting myfelf. It is not too late,
indeed, to take thefe advantages now; I need
only bring myielf to impofe on the world for a
moment, and I might triumph over my enemues.
I am not as yet arrived at old age, and may pofitbly

wave long to fuffer; the public opinion refpec-
ting me may change once again! But tf ever I
arrive at honours or fortune, by whatever means
! may attain them, I {hall then be affuredly an
hiypocrite.

A friend to truth doth not ftake his reputation
an one opinion or another; whatever he fays,
provided it be what he thinks, conduces to his
purpofe. He who is interefted only in being
fincere, hath no temptation to decerve 5 and there
is no man of comnion fenfe, who doth not pre-
fer the moft fimple method when 1t is alfo the
moit certain., My enemies may make the moft
of their abufe; they will not be able to deprive
me of the honour of being a man who {peaks
truth on all occafions; of being the only author
of thefe times, as well as of many preceding

ages, that hath written fincerely, and hath faid
only
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only what he believed. They may for a while
fully my reputation by dint of falfe reports and
calumnies; it will, {ooner or later, however, tri-
umph over them; for while they will be vary-
ing in their ridiculous 1mputations, I {hall re-
main the {ame, and, without any other art than
my native franknefs, fhall haveitalways in my
power to difappoint them.

“ But this franknefs, it may be faid, 15 unfea-
fonable with regard to the public. “The truth
15 not to be fpoken at all times: and though
fenfible people may be of your opinien, it 1s not
proper the vulgar thould adopt {uch fentiments.”
ouch are the reflections which are made me on
all fides; and perhaps fuch is the refleétion you
vourfelf would make me were we alone 1 your
clofet.  Such changeable creatures are men'
They vary their language as they do their habut,
and {peak the truth only m therr nmight-gowns,
When they are drefled, they are equipped only
to deceive; and are not only knaves and 1mpo-
itors in the face of the world, but are not afha-
med to punifh, againit the dictates of their own
confeiences, every one who dares not be as kna-
vith and deceitful as themielves. DBut 1s the
maxim itfelf true, that tiruth ought not to be {po-
ken at all times ¢ or rather, that all truth ought
not to be divulged? Were 1t al{o true, would 1t
thence follow that no error {hould be difproved?
or that the extravagances of mankind are {o fa-
cred, that we thould refpeét them all without
exception? This is a point which ought to be
examined, before T admit fo vague and {ufpici-
ous a maxim ; which, were 1t true tn 1t{elf, might
be rendered falfe by mifappplication. I have a
great inclination, my Lord, to adopt here my
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ufual method, and to give the hiftory of my ideas
as a reply to my accufers; for I concerve I can-
not more fully juftify all I have dared to fay, than
by repeating all I have dared to think.

No fooner was I of an age to obierve man-
kind, than I took notice of their altions, and Ii-
{tened to their difcourfe; when {eeing their be-
haviour agreed but little with their converfation,
I endeavoured to find out the reafon of that dif-
ference 5 and difcovered, that to be and to ap-
pear were two things, as different as thole of
fpeaking and ating ; this latter difference being
the caufe of the former, and arifing itfelf from
2 caufe which remains to be pointed out.

This I found to exift in the prefent defective
ftate of {ociety, in every refpect contrary to na-
ture, which nothing can totally {upprefs; incei-
fantly tyrannizing over her, and forcing her to
reclaim her juft rights. I traced the confequens-
ces of this contradition, and faw that it was
alone fuflicient to account for all the vices of in-
dividuals, and all the evils of fociety. Hence l
concluded, it was unneceflary to fuppole men
naturally wicked, when I could thus trace the
crigin and progrefs of their depravity. Thele
refleCtions naturally conducted me to farther re-
{earches into the human mind, confidered 11 a
ftate of civil {ociety; in which I found that the
cultivation of fcience, and the propagation of
vice, went hand in hand together, and increa-
fed in the fame proportion, not indeed with re-
gard to individuals, but to a whole people 5 a
aiftin&ion whick I have always been careful to
malke, though none of my opponents have at-
rended to 1t. |

I fought the truth in books; butther I found

nos
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nothing but fallehood and errors. 1 confulted
authors themfelves : but they were mere quacks,
who diverted themfelves-with impofing on man-
kind 3 who had no rule of altion but felf-inte-
reft, and had no other God than reputation ; e-
ver ready to decry and calumniate the great who
did not treat them as they pleafed, and {till more
ready to lavith panegyric indifcriminately on
thole who might hire them.

By attending on thofe who were authorifed to
{peak in public, I foon found they were either
atraid or unwilling to fay any thing difagree-
able to thofe by whom they were authorifed ;
and that being hired by the {trong to diret the
weak, they could only fpeak to the latter of their
duties, and the former of their privileges. Thus
public inftruction will always tend to impofture,
io long as thofe who adminifter it find their
intereft in deceity and it s for them only that
the truth is not proper to be {poken. But where-
fore thould I be an accomplice with men of this
ftamp ¢

Are there any public prejudices which ought
to be refpected ! This may poflibly be ;5 but it
muft be when thofe prejudices are {o intimately
connected with the order of {ociety, that they
cannot be eradicated without rooting up at the
lame time thofe things by which they are coun-
teracted 5 fo that 1t may be expedient to permit
the evil on account of the good. DBut when
things are brought to fuch a fituation that e-
very change muft be for the better, can there be
any prejudices fo refpeCtable that we muft fa-
crifice to them reafon, virtue, juftice, and all
the benefits which truth may be produétive of

tv mankind ! ¥or my part, I have engaged my-
{eis
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lelf to fpeak the truth, whenever it may be ufe.
ful, as far as it i1s in my power : This 1s an en
gagement alfo which I ought to fulfil to the
utmoft of my abilities, and which no one can
fulfil in my f{tead; becaufe, every one being e.
qually bound to all, no one can difcharge the o-
blrration of another. ¢ Divine truth, faith St
Auguftin, is neither mine, your’s, nor his; but
belongs to us 2ll, on whom 1t forcibly calls to
act 1n concert to make it known to the world,
under the penalty of being ulclefs to ourfelves
it we do not communicate 1t to others : for who-
ever would appropriate to himfelf a blefling
which God would have every one enjoy, lofes by
that verv ufurpation the good of which he robs
the public, and finds himfelf mvolved in error
1or having betrayed the truth.”
Mankind ought not to be inflructed by halves.
It they ought to remain in error, why ought
they not to be left in ignorance ¢ To what"pur-
pofe are there {fo many {chools and univeifities,
;o teach them what they ought not to know !
What 1s the defign of your colieges, your aca-
demies, and fo many other learned mfticutions:
Is it merely to amufe and deceive the public, by
vitating their reafon, and preventing their dif-
covering of the truth? Yes, ye profeflors of
faifchood, 1t 1s to abufe, that ye pretend to 1n-
ftruét us, and, like the mercilefs robbers who
hang up lanthorns on the rocks to deceive the
unhappy mariner, ye heght uson to deftruction.
Such were my notions when I firft took up
the pen; and in laying it down, I have no reafon
to change my fentiments. I have always ob-
fvrved, that the mode of public inftruftion had
two effental defelts, which 1t 1s 1mpoflible to
re-



ARCHBISHOP OF PARIS. 31,

remove. The one is, the infincerity of the in-
ftructors; and the other, the blindlefsof the in-
ftructed. If men without paflions were to in-
truct men without prejudices, their knowledge
might indeed be more confined, but it would be
more certain, and reafon would always bear the
fway. Now, the interelt of public nftruétors
will be ever the fame; but the prejudices of the
people, having no fixed foundation, are vari-
able, and may be altered, perverted, augment-
ed, or diminithed. It is only on this fide,
therefore, that inftruCtion can have any cer-
tan hold of mankind, and it is to this every
friend to truth fhould incline. He may have
lome hope of making the people more reafon-
able, but can have none of making their leaders
more honett.

I have {een the fame deceit prevail in religion
as 1n politics, and have been much more con-
cerned at 1t. The evils of government may
render 1ts fubjects miferable only upon earth ;
but who knows how far miftakes in point of
confcience may not be injurious to unhappy
mortals hereafter ¢ 1 have obferved the world
full of creeds, tenets, and modes of worfhip,
all followed without any real belief therein; and
have {een, that nothing of all thefe affetting ei-
ther the underftanding or the heart, they had but
very little influence on moral conduct. I muik
Ipeak to you, my Lord, on this head, without
difguife. The true believer cannot accommodate
him{elf to this grimace : Heis fenfible that man
15 an intelligent being, requiring a reafonable
worfhip; and that he is a foctal being, whofe {y-
ftem of morals thould be adapted to the purpofes

of humanity. Let us find, 1n the frft pla}c_e,
ths



1is worfhip and this morality, which would be
applicable to mankind - rn-neml If, after s,
1t be requilite to hﬂ:mgul {h thom into nationa
forms, we {hould examne into their founda.
tions, relations, and conveniences 5 and, after
baving determiined what are tone religron and
mo: :lity of the man, determine what are thofe
of the citizen. Indoing this, we {iould br par-
tricwarly careful not to anate ‘our gnod triend
M. }To;: d: Fleury, who, to eitablifb bhis Tin-
feniim, woutd root up all natural law and mo.
ral obligation: 1o that,according to huny a con.
tract b-tween 2 Chrutinn and an infidel muft be
void, bscaufe there1s no law convmon to both.
Hence I faw there were two ueihods o1 ex-
amining and companng different ref.iens ¢ the
one relative to tne truth and faifehood they con-
tained, etther with regard to the naiural or fu-
pernatural falts on which they were eftabiifhed,
or with regard to the i1deas we derive {rom rea-
fon of the Supreme Being and the religious
worfhip he requires of us; the other relativé to
their moral and temporal effects upon earth, ac-
cording to the good or evil they might be of to
{ociety and to mankind. Now, we muft not,
in order to prevent this two-fold examination,
begin by afhrming, that both thefe things go to-
gether, and that the trueft religion 1s alfo the
moft falutary for fociety ; this being precilely
the pomnt in queftion : nor ought men to raile
an outcry of implety and atheifm againft thole
who treat this queftion; as it 1s one thing to
believe, and another to examine into the effelts
of our belief.
It appears very certain, indeed, that if man
be naturally formed for fociety, che trueft reli-
gion
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eion mufl be aifo the moft focial and humane:
for God would certainly have us to be what he
made us 3 and if 1t be true that we are natural-
ly wicked, we fhould be difobedient to him in
wifhing to be otherwife. Add to this, that re-
ligion, confidered as a kind of relation between
God and man, cannot contribute to the glory of
the former, but by the happinefs of the latter;
becaufle the other term of the relation, which 1s
God, is above every thing that man can do et-
ther for or againit it.

This opinion, however; probable as 1t 1s, 15
fubjeCt to great difliculties, on account of hifto-
rical falks which contradi¢t each other. "I'he
Jews were enemies by birth to all other people;
and founded their own eftablithment on the de-
tiruftion of {even nations, according to the ex-
prefs orders which they received from God. A-
oain, the Chriftians have had their holy wars;
and war 1s undoubtedly deftructive to mankind,
All parties have perfect . *d and been perfecuted
in their turn; and perfecution 1s undoubtedly
hurtful to mankind. Many fets of them profets,
and make a merit of celibacy ; but celibacy 1s
undoubtedly fo hurtful to mankind, that if it
were adopted univerfally, the whole human race
mult perith ¥, If thele conbderations be not

Aut-

? Chaftity and continence have taeir ufe, even with resard
to nopulation y it is always good to have the command over
one’s felf ; hence a ftate of virginity is always refpectable : but
it does not thence follow, that it is geod or commendabie to
nerfevere in that ftate during life, m cortradiftion to nature
;1] the end of our being. We have generally more reipet for
2 marriageable girl, than for 2 young murried woman ; but we
have more for the mother of a family, (han for an old maid :
andd this appears to me very reafonable.  As we do not marry
20 foun 25 ~U wie burd, 1or is it proper o marry very young,

ol
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{ufficient’to authorife us to decide concerning
religion, they afford a {ufficient reafon for us to.
examine into it ; and I require nothing elfe but
permiflion to make this examination. I neither
{ay nor think, that there is no good religion
upon earth ; but I athrm, and it is but too true,
that there never has been a religion publicly e-
{tablifhed which hath not given the moit cruel
wounds to humanity, All parties kave occa-
fionally tormented their fellow-creatures, and
offered human facrifices to the Deity.  What-
ever may be the fource of thefe contradictions,
certain it 1s they fubfift ; and can 1t be a crime
to wifh their removal ¢ Charity never thirfts af-
ter blood, nor doth the love of one’s neighbour
infpire us with the thoughts of maffacre. In
like manner, 1t 1s not zeal for the falvation of
fouls that is the caufe of perfecution 3 pride, ar-
rogance, and felf-lovey are the caufe. 'The more
unreafonable any religion is, the more it is pro-
pagated by force: he who profefies abfurd te-
nets, cannot bear that others {hould {ee them
reprefented in their truc light,  Realon 1n fuch

2

a {tate of virginity, which all ought to fapport and efteem, is
wietul and neceflary, as it is falutury and honourable ; but it is
1o only with a view, at a proper time, to beftow 1ts purity on
that of murriage.  How ! will 1t be fuid, with an air of trium-
phant raillery, do theie old batchelors pretend to preach up the
obligations of matrimony ! Why do not they them{elves marry !
Very true, why do they notindeed? It isbecaufe your abiurd
inftitutions have made a frate, whichis facred and delightfulin
itfelf, {oidiculous and unhappy, that it is almoft impoflibie
to fupport it without being cither a knaveor a fool.  Ye fcep-
tres of iron, abfurd laws! it 1s you whom we may reproach for
cur not having fulfilled our duties on earth @ 1t 18 from us the
ery of nature is heard age'nft your barbarity. How can you
prefumptuonfly reproach us with the mifery to which you have
seduced us !



ARCHBISHOP OF PARIS. 1317

» cafe, becomes the greateft of crimes, and
muft at all events be fupprefled, as men are
afhamed to want it 1n the eyes of others. Thus
abfurdity and perfecution have the fame fource.

lankind muft be conftantly terrified and inti-
midated. -Lieave them a moment to the ufe of
their reafon, and you are undone.

On this confideration alone it . appears to me
an alt of public good, to inftrut people under
{uch circumitances to reafon on the {ubjet of
religion t for by fo doing they are inftruéted in
their moral obligations, perfecution 1s deprived
of its fting, and humanity 1s reftored to its na-
tve rights. To this end, however, 1t 1s necel-
lary to recur to general principles, to {uch asare
common to all mankind; for if, when you be-
gin to reafon, you lay any firefs on the autho-
nty of priefts, you put a {word into the hand
of fanaticifm, and furnifh her with the means
of periecution.

Thofe who love peace allo {hould never re-
cur to the authority of bocks. "I'his is the way
never to come to any determination.  Dooks
kave been the fource of inexhauftible difputes.
1uke a view of the hiftories of nations, and you
will find that fuch as had no books had no dif-
pvtes among them. Would you {ubjet man-
xind to human authomv, they would all be o
differently affected by it, that though every one
thould be poflefled of the greateft hncenty and
the foundeft judgement, it would be :mpoflible
for them ever to agree. Never reafon, there-
fore, on the maxims or arguments of others. Hu-
han language is not fufliciently clear and exph-
cite: Not even God bimfelf, thould he deign to

eak to us after our mode of {peech, could ﬂw
VorL. . 1) d
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any thing which would not afford us fome oc.
cafion for difpute. |

Our languages are the work of men, and men
are creatures of confined talents. Our languages
are the work of men, and men are deceitful.
Hence, as there 15 no truth fo clearly announ-
ced but that chicanery will find it in fome de.
aree equivocal, fo there is no falfehood fo grofs
that it may not be {fupported by {fome pretended
reafoning.

We will {fuppofe, - for inflance, that a man
fthould {urprife us at midnight, by declaring it
to be broad day; our furprife would, doubtlefs,
be accompanied with laughter, and we {hould
treat him with ridicule : but give him only time
and means to eftablifh a fet, and {ooner or latter
you would fee his partifans labouring to prove
that he was in the right. They would fay, that
when he pronounced it was day, it certainly was
fo in fome part of the world or other; and no-
thing could be more true. Others again might
refine upon the affertion, and maintain, thar,
as there are always fome particles of light feat-
tered up and down in the atmofphere, 1t 1s day-
light even all night long. And thus a number
of {ubtle cafluifts joining in the difpute, they
would prefently make you fee the fun fhine at
midnight. This evidence, indecd, might not
prevail univerfally ; the debate degenerating,
according to cuftom, into cruelty and blood{hed.
One party would be for the explication, another
againft it ; one would be for taking the matter
in a figurative fenfe, and the other mn a fimple
one. oome would f{ay, He athrmed at mid-
night, that it was then day, and it was night.

Others would fay, He affirmed at midmight that

38
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it was day, and it was day. Iach would tax
his opponent with infincerity and obftinacy : A
battle or maffacre muft end the difpute ; {treams
of blood would flow on all fides ; and if the new
fe&t thould 1n the end be viftorious, 1t would be
demonftrated that it is day at midnight. Such
i» the hiftory of almoft all the quarrels that have
«iifen about religion.

The innovations of moft religious fetaries
wave been eftablithed by fanaticifm, and main-
rained by hypocrify : hence it 1s that they are {o
repugnant to reafon and virtue.  bhnthufiafin
never reafons j fo that, whillt its frenzy lalls,
any thing goes down, nor 15 1t very nice about
articles of faith. Its method alfo is extremely
convenient ; doltrines are {o eafily adopted, and
morals fo difhcult to praltife, that, taking the
eafieflt way, they {upply the want of good works
by the merit of an 1mplicit faith. But after all,
fanatictfm 1s a critical ftate which cannot laft for
ever. It hath 1ts fits long and thort, more or
lefs frequent 3 and hath its intermiflions, during
which indifference prevails,  During thefe -
tervals, the believer comes a little to himfelf,
and 1s aftonifhed to find himfelf furrounded with
{uch a heap of abfurdities. Dut the religion is
eitablithed, its forms prefcribed; laws are enact-
ed i fupport of them, and tranfgreflions are
punifhed. Who will venture to ftand up, of
bimielf, to proteft againit all thele, to except
againft the laws of his country, and deny the
religion of his fathers ¢ It is held more pradent
to {ubmit in filence ;3 1t is our intereft to be of
the opinion of thofe whofe pofleflions we are to
inherit. Every one alts the fame farce, there-

fore, with his neighbours; laughing in his
Dda2 {leevs
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leecve at what he affets publicly to revere.
such, my Lord, is the behaviour of the greater
part of the profeflors of moft religions, and par-
ticularly of yours; and fuch is my key to the
inconfiftency which is fo remarkable between
their doltrines and their pradlice. Their belief
15 all affectation, and their manners the fame as
their faith.

Why is 1t that one man 1s interefted to take
~ognilance of the belief of anothér, or the ftate
of that of the citizens ? It 1s, doubtlefs, becaufe
it 1s fuppofed that our faith hath an influence
cn our morals, and that on our i1deas of the life
to come depends our cendudt in the prefent.
But, 1f this be not the cale, of what confequence
is our belief, or the affe¢tation of it? The ap-
pearance of religion 1s no longer of any other
ule than to difpenfe with the reality.

In a itate of {ociety, every one is entitled to
snforin himielf, whether another believes him-
foif under any obligation to be juft; the fovereign
having the right to examine nto the reafons on
which every oue founds {fuch obligation. Add
to.this, that eftablifhed national forms ought to
be oblerved 5 this 1s what I have particularly in-
fifted on. But with regard to opinions merely
{fpeculative, and that have no influence on mo-
rals, and which do not tend to the tranfgreffion
of the laws ; every perfon fhould be at hberty to
think as he pleafed, nor would any one be either
entitled or interefted to dictate their {enti-
ments' to others.. Thus, for example, fhould
any perfon, tho’ invefted with authority, come
to alk me my opinion concerning the famous
queftion- of the hypoftatical union; of which the

Bible {fays not a word, though fo many grown
chil-
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children have held councils, and {o many un-
happy men.have fuffered on that account; 1
thould civilly defire him, after having owned I
did not underftand nor give myfelf any concern:
about the matter, to trouble himfelf about his
own bufinefs ; and, if he {til periifted, I {hounld
take my leave of hlm.

This is the only principle on which any
thing determinate and equitable cain be deduced

from difputes about religion; and without which,
every one laying down on his part the thing
in queftion,. nothing 1s agreed on.or underftood ;
while religion, which ought to contribute to
the happinefs of mankind, 1s produltive of their
greateft evils.

But as religions grow oldy they lofe fight of
the object they had firft in view ; they increafe
i {ubtiltics, while every thing is to be under-
flood, explained, and determined : thus the
doctrine grows daily refined, and the moral

practices of it as conftantly decav There is un-

doubtedly a wide difference between the fpirit of
Deuteronomy and that of the Talmud; between
the {pirit of the Gofpel and the quarrels abou:
the Conflitution. St Thomas afks, and deter-
mines 1t i the afhrmative, Whether articles of
faith do not multiply by procels of time? That
is to fay, The {uccellive profefiors, refining upon
one another, come in time to know much more
than hath been faid by Jefus Chrift and his A-
poftles. St Paul ingenuoufly confefles, ¢ that
he faw things but as through a glafs, darkly,
and 1n part.” Our Theologues have made a
much greater progrefs : they fee every thing,
know every thing : they have cleared up all the

obfcurities of Scripture 3 have dctcrmmud what
D d 3 are
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appeared “indeterminate; and have fhewn uys,
with their ufual modefty, that the facred writers
ftood in great need of their afliftance to become
intelligible, and that the Holy Spirit knew not
how to explam itfelf clearly without them.
When men have loft {ight of their moral du.
ties, to bufy themfelves only about the opinions
and frivolous difputes of priefts, a Chriftian is
no longer afked if he believes in God, but if
he be orthodox : he 1s required to fubfcribe to
a {et form 'of ufelefs and fomerimes unintelli-
gible tenets ; and when he hath {o done, all is
well, he 1s afked no further queftions. Pro-
vided he doth nothing to get himfelf hanged,
he may live almoft as he pleafes; his morals are
nothing to the purpofe, his belief is fecure.
When religion is come to this pafs, of what ufe
15 1t to fociety, or advantage to individuals ? It
ferves only to ftir up diffenfions, troubles, and
quarrels, of every kind, among them ; and to
fet them a-cutting each others throats about the
{olution of wmnigmas. Certamly 1t would be
better to have no religion at all, than a reli-
gion fo egregiouily mifapplied. Let us pre-
ferve it, if poflible, from degenerating to that
point; and be aflured, in {pite of chains and per-
{ecution, that you will do a meritorious {ervice

to mankind.

Let us fuppofe, that, wearied out with fuch
deftrultive quarrels, mankind thould affemble to
put an end to them, and agree about a religion
adapted tothe different peoples upon earth. Every
one would begin, undoubredly, by propofing his
own as the only true, rational, and demonftra-
ble religion, as the only one agreeable. to God

2nd ufeful to man: but his proofs would by no
means



ARCHBISHOP OF PARIS. 33

means confirm his per{uafions, at leaft in the o-
pinion of other-fetts. Kach party would have
no voice but its own. It is no lefs certain that
all the others would unite againft it. In this
manner the deliberation might go round, one
propofing, and all the refl rejecting ; this would
never be the way to come to an agreement. It
15 to be conceived, therefore, that after much
time loft 1n fuch puerile altercations, men of
{enfe would feek the means of conciliation. To
this end, they would begin by banithing all pro-
fefled divines from the aflembly ; nor would 1t
be difficult for them to {ee how indifpenfible this
preliminary ftep would be. This good work
being done, they would fay to the relt, Till you
can agree upon fome one principle, 1t is impof-
{ible ‘you fhould ever underftand each other;
and it 1s an argument by which no perfon ever
was convinced, to fay you are in the wrong be-
caufe I am 1n the right.  You fay, this 15 right,
becaufe it is agreeable to God 3 but this 1s pre-
cifely the very thing 1n que{hon If we knew
what religion was moft agreeable to him, there
would be no farther d1fpute between us. -You
fay that is right, becaufe it 1s ufeful to mankind.
This is quite another thing. Men may judge
of this particular. Let us take this utility,
therefore, as our guide ; and proceed to eftablifh
thofe doékrines which are moit conducive to it.
We may thus hope to come as near the truth as
it is poflible: for 1t is to be prefumed, that,
whatever is moft ufeful to his creatures, mult be
moft agreeable to the Creator.

¢ Let us fee, then, if there be any natural
affinity between us; if there be any thing held 1n

common by us Al Ye Jews, what think you
ot
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of the origin of mankind 7 We think they are
all the offspring of one common father. ~ And
you Chriftians, what 1s your opinion on this
fubje& ? The fame as that of the Jews. And
you Turks, what fay your We think the fame as
the Jews and Chriftians—Very well, fo far is
good; as men are all brothers, they ought un-
doubtedlv to love each other as fuch.

““ But of whom, fay yous did our common
father receive his being ¢ for he certainly did
not make himfelf.—Of the Creator of heaven
and earth.  Jews, Turks, and Chriftians, all a-
oree 1n this: here 1s another great point gained.
Again, of man, the work of this Creator, 15 he
a fimple or compound being ? Is he formed of
one {ubftance, or of many? Anfwer, ye Chn-
{tians ! He is compofed ot two fubftances, the
one mortal, and the other immortal.—And you
Turks! We think the fame.—And you Jews!
We had formerly but confufed 1deas of this mat.
ter, as may be {een by the expreflions of the fa-
cred writings 3 but we have been fince enlight-
ened, and at prefent are of the {ame opinion as
the Chniftians.”

In proceeding thus, by wav of interrogato-
ries, on divine providence, the hife to come,
«nd other matters eflential to the peace of {oci-
ety and the good of mankind; and having ob-
cained almoft uniform anfwers from every one;
the querifts would fay to them, (By the way, 1t
15 to be remembered that the Priefts are banifhed

the aflembly,) ¢ Wherefore, my friends, do
you thus torment yourfelves : ? You appear to be
ail agreed as to thofe points which are of confe-
guence for you to know; and though you may
differ in {entiment as to other matters, 1 fee very

htle
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little inconvenience. Draw up a few articles of
an univerfal religion, which maybe called, if you
will, the Humane and Soctal Creed, and which
every perfon living i i{ociety may be obliged
o receive.  And if any one thould {peak or
write againft ity he thould be banithed from {o-
ciety as an encmy to its fundamental laws. As
to rhofe matters on which you are not all agiced,
form of your particular creeds {fo many national
religions, and proiels them in fincerity and
cruth 3 but do not go on tormenting yourlelves
in order to make other nations receive them, as
you may reft aflured God Almighty doth not
require this at your hands. For it 1s as unjuft
to infift on {ubjeting others to your opinions as
to your laws 3 miflionaries appearing to me to
be juft as wife as conquerors. .

“ In purfuing each your different doctrines,
however, ceafe to imagine them {o fully demon-
firated, that thofe who do not look upon them
in that light are infincere. Ceale to believe,
that all thofe who examine your proofs and re-
je&t their evidence, are for that reafon obftinate
infidels, whofe incredulity 1s criminal.  Ceafe
to think, that reafon, a regard for truth, and
lncerity, are confined to yourfelves. Do what
we will, we are always induced to treat thole as
enemies, whom we accule of wilfully refifting
the force of evidence. We may lament their
error, but we hate their obftinacy. Give the
preference to your own reafons, if you will; but
always remember that fuch as are not converted
by them, may alfo have theirs.

‘¢ Honour, in geueral, all the founders of your
relpetive modes of worthip. Let every one pay
the reverence which he conceives due to that

of
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of his own; but let him not defpife thofe of o-
thers. "They might be men of great gentus and
great virtues 5 and thele are always refpectable.
They have declared themiclves meflengers from
God ; this might be, might or might not; 1t is
2 {ubject which the generality of mankind can-
ner judge of, in an uniform and conliftent man-
ner, the pronfs of it not being equally adapted
to the comprehenfion of all.  But, though this
be the cafe, they fhould not be haftily treated as
impeftors.  Who knows how far continual me-
ditations on the Deity, or the enthufialm of
virtue, may have difturbed, in their fublime i-
maginations, the mean and regular order of
their common ideas? A too great elevation of
mind fomerimes turns the brain, and thingsare
no longer feen in their ordinary light. © Soéra-
tes himfelf imagined he had a familiar 5 ‘but no
one hath dared, on that account, to accufe him
of being a knave. Shall we treat the founders
of a whole people, the benefactors of nations,
with lefs regard than a particular individual ?

¢ In a word, let there be no more difputes
among ycu, about the preference due to your
feveral religions. They are all good when they
are eftablifhed by law, and contain what is el
{ential to your happinefs.” The form or mode of
worthip, is the police of religions, and not 1ts
effence, and it belongs to the fovereign of every
country to regulate 1t.” |

I have thought, my Lord, that 2 per{on, who
thould reafon thus, would not be therefore a
blafphemer or impious; but that the concilia-
tory expedient he might thus propofe, would be
juft, rational, and ufeful to mankind. 1 did

not think, alfo, that it would prevent his having
&
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a particular religion or mode of worlhip, any
more than other people, or his being as {incere-
ly attached to 1t. A true believer, knowing
that an infidel is alfo a man, and probably an
honeft one, may, without a crime, ntereft him-
felf in his fate. He may juitly prevent the in-
troduétion of any foreign mode of worfhip in
his country : but let him net confign to damna-
tion all thofe who think differently from him-
{elf ; for whoever pronounces fo rath a judge-
ment, becomes a profcfled enemy to the whole
human race. 1 am conftantly told, that civil
toleration fhould be admitted, but not a theolo-
gical : for my part, I am of a contrary opinion;
and believe that a good moral man, be his reli-
gion what it will, may be faved. But I do not
for that reafon think it lawful to introduce
foreign modes of worfhip in any country, with-
out the permiflion of its fovereign : For tho’ it
may not be direCtly to difobey God, it is to dif-
obey the laws; and difobedience to the laws 1s
difobedience to God.

With regard to fuch religions as are once e-
fiablithed or tolerated in any country, I conceive
it is both cruel and unjult to fupprels them by
violence, and that the fovereign 1s his own e-
nemy who injures the religious fectaries of his
country. 'There 1s a wide difference between
embracing a new religion, and profeiling thac
in which we are born and bred : 1t is the firfk
only that can in any fhape be criminal.  One
ought neither to eftablifh a diverfity of rehgions,
nor fupprefs thofe which are once eftablifhed :
for a fon cannot be to blame in adopting the
religion of his father. All the arguments 1 be-

half of public tranquillity make againit the ad-
vocate
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vocate for perfecution. Religion never caufes
any troubles in a ftate, unlefs when the prevail.
ing party would opprefs the weak, or when the
weaker party, being of a perfecuting {pirit, can-
not live in peace with any other. Dut no law.
ful worfhip, that 1s to fay, a worfhip compre-
hending any thing of the eflence of religion,
the profeflors of which require of courfe nothing
but peace and toleration, ever gave rife to re-
bellions or civil wars 3 unlefs when 1t was forced
to act in its own detence, and repel its perfecu-
tors. Never did the Proteftants, for inftance,
take up arms in France, unlels when they have
been perfecuted. Had they been permitted,
they would have been contented to live 1n peace
and quiet. I muft frankly confefs, indeed, that
the reformed religion had at {irit no right of e-
ftablithment in France contrary to the laws. But
when tranfmitted from fathers to children, 1t
became that of a confiderable part of the French
nation, and the Prince had folemnly treated with
this party in the edict of Nantz : that edict be-
came an inviolable contraét, which could not be
annulled without the jeintconfentof both parties:
{o that, ever fince that time, the profe{lion of the
proteftant religion is, in my opinion, lawful in
France.

Indeed, were it not fo, the fubjelt fhould
furely be left at liberty to chufe the alternative
of leaving the kingdom with his effedts, or of
remaining, on condition of his conforming to
the eftablithed religion. DBut to compel them
to {tay, and yet refufe to tolerate them ; to 1n-
ft on their exifience and annihilation at the
fame time; to deprive them of the common

pri-
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privilege of natare, to annul their marriages *,
to declare their children baftards—DBut hold, I
fhall fay too much in {peaking the truth here.

I may venture to obferve, however, that it
might be political to deprive the French Protef-
tants of their chiefs : but the government{hould
kave ftoppedthere. Political maxims have their
applications and diftinctions. In order to pre-
vent diffenfions, which there 1s no longer any-
juft reafon to fear, the government hath depri-
ved 1tfelf of very confiderable refources of which-
it ftood ingreat need. What hurt canaparty do,
i fuch a kingdom as France, which hath neither
great men nor nobility at their head ? Examine
mto all your preceding wars, called religious,
and you will find them to have taken theirrife at
court and amidft the cabals of the great. When
the intrigues of the cabinet had embroiled pu-
blic affairs, the chiefs excited the people in the

VoL. X, B - | name

* Tn.an arret of the parliament of Tholoufe, concerning the
sif1ir of theunfortunate Calas, the Proteltants are reproached
with intermarrying with each other; marriage being, according
12 the Protefiantsy ai aft merely civil, and of conrfe fubrelt,- both.
by its formeandefells, to the will and pleafure of the King, -Se be-
caufe marriage is reckoned by the Proteftuntsa civil adt, it muit
follow that they are obliged to fubmit to the will of the king,
who makes it an aét of the Roman Catholic religion. Thus the:
Proteftants, to be lcgally entitled to marry, are obliged to be-
come Catholics, notwithitanding, according to them, it 1s an
2t purely civil.  Such is the legic of Méflrs. the parliament
of Tholoufe,—The kingdom of France is fo very. extenfive,
that the French imagine the whole human race thould have no
ather laws than theirs. Their parliaments and tribunals appear
i»> have no idea of the law of nature and of nattons; and it is
very remarkable, that in all this great kingdom, in which are
fo many univerfities, colleges, and academies, wheretn are taaghe
fu many frivolous arts and fcieaces, there is not onc profefior
of natural Jaw among them. The French ure the only people
iz BEurope who huve looked on this {tudy as ufelefs, -
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vocate for perfecution. Religion never caufes
any troubles in a {tate, unlefs when the prevail-
ing party would opprefs the weak, or when the
weaker party, being of a perlecuting {pirit, can-
not live i peace with any other. DBut no law.
ful worthip, that 1s to fay, a worfhip compre-
hending any thing of the eilence of religion,
the profeflors of which require of courfe nothing
but peace and toleration, ever gave rife to re-
belilons or civil wars 3 unlefs when 1t was forced
to act in its own defence; and repel its perfecu-
tors. Never did the Proteltants, for inftance,
take up arms i1 France, unlefs when they have
been perfecuted. Had they been permitted,
they would have been contented to live in peace
and quiet. I muft frankly confefs, indeed, that
the reformed religion had at firft no right of e-
{tablifhment in France contrary to the laws. But
when tranfnmitted {from fathers to children, 1t
hecame that of a confiderable part of the French
nation, and the Prince had {olemnly treated with
this party in the edict of Nantz @ that edict be-
came an inviolable contralty which could not be
annulled without the jeint confent of both parties:
{o that, ever fince that time, the profe{lion of the
proteftant religion s, 1n my opinion, lawful m
France.

Indeed, were it not fo, the fubjelt fhould
furcly be left at iiberty to chule the alternative
of leaving the kingdom with his eftelts, or of
remaining, on condition of his conformmg to
the eftablithed relizion. But to compel them
to {tay, and vet refufe to iolerate them 5 to 1n-
(it on their exiflence and annihilation at the

Sune timey to deprive them of the common
pri-
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ciivilege of nature, to annul their marriages *,
to declare their children baftards—DBut hold, }
thall fay too much in {peaking the truth here.

I may venture to obferve, however, that it
might be political to deprive the Freach Protef-
tants of tnerr chiefs s but the government{hould
have ftoppedthere. Political maxims havetheir
applications and diftinétions. In order to pre-
vent diffenfions, which there 1s no longer any

ult reafon to fear, the government hath depru
ved 1tfelf of very confiderable refources of which

it ftood 1n great need.  What hurt canaparty do,
u1 fuch a kingdom as France, which hath neither

creat men nor nobility at their head ! Examine
mto all your preceding wars, called religious,
and you will find them to have taken their rife at
court and amidft the cabals of the great. 'When
the intrigues of the cabinet had embroiled pu-
blic aﬁalrs, the chiefs excited the people in the

VoL. X, L e nanie

v

“ Tn an arret of the rarliament of Tholoufe, concerning the
;n.ih of the anfortunat: Cm’d&, tht: Plutt,ﬂdnts are lepumchm
th intermarrying with each other; :}zmrzage heing, according
rlc Pro! :[’m# @i aft merely ciotly and of conrfe fubjelt, boi?
it formeand.cfielts, to the will and pfcdj}frcaf the Kmfr So be-
sule marriage 18 reckoned by the Proteftants a civil '1& it mul
v Ihm that t‘hev are Obll{_)(d to fubmit to the will of the king,
»ho makes it an &t of the Roman Catholie religion. Thus the
roteltants, to be legally entitled to marry, arc obliged to be-
come Catholics, notwithitanding, according to them, it is an
Ct purely civil.  Such is the legic of AMeflrs. the parliament
or Tholoufe,—The kingdom of France 1s {fo very exteufive,
that the French tmagine “the whole human race thould have no
aihier laws than theirs. Thetr parliaments and tribunals appear
i have no 1dea of the law of nature and of nations; and it i3
very remarkable, that in all this great kingdom, in which are
{0 manyuuncjhties colieges, andamdcnms, *.vhf:rem are tanghe
{» many frivolous arts and fciences, there is not oe plofch-,h.
e natural law among them.  The French are the only neopic
- Furope who huve Jooked en this ftudy o5 ufel:G.



1 LETTER TO THE

DD

name of the Lord. But what intrigues, what
cabals, can be formed by a parcel of tradefmen
and peafants ¢ By what means can they form a
party, m a country that contains nothing but
fervants and maflers, and in which equality of
condition 1s either unknown or looked upon
with dithonour ¢ A tradefman propofing to raife
groops might be liftened to in England, but would
fet every body a-laughing in France*.

If T were a King—~—No—a Minifter—ftill lefs;
but if I were a man in power in France, I fhould
{fay, Every one among us is ambitious of pofls,
of employments ; every one is for purchafing the
power to do 1ll 5 Paris and the court {wallow up
every thing. Let us leave thefe poor people to
fill up the void of the Provinces ; but let them
be tradefmen and always tradefinen, labourers
and always Jabourers. Not being able to emerge
from their fituation, they will make the moft of
it. They will fupply the place of our people, in
thofe conditions of life which we all afpire to
get out of ; they will make commerce and agri-
culture flourith, which we abandon ; they will
furnith out our Juxury; they will labour, and we
thall reap the {ruits of 1t.

1f this proje¢t would not be more equitable
than thofe which are now purfued, it would at

lealt

* The only fituatien in which a people, thus deflitute of
chiefs, will take up arms, is that of defpuir, to which heing
reduced by their perfecutors, they have no other choice than in
the manner of their defiruction. In which cafe, the world
beholds with aftonithment the power which a contemptilile
party may deduce from their defyair; a circemftance which
nerfecutors never have calculuted beforchand,  And yet thele
wars have occafioned fo much bloodthed, that they ought fe-
rioufly to think of the confequence before they render thens -

. iz able,
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Jeaft be more humane, and undoubtedly more
ufeful. Itislefs the tyranny andambitionofthe
greoty than their prejudices and confined views,
which are {o 1njurious to the common people of
all nations.

I will conclude what I have to fay on this fub-.
jelty, by tranfcrnbing a fhort difcourfe which
bears fome relation to it. |

A Partis of Suratte having fecretly married 2
Turkith woman, was difcovered, fcized, and,
having refufed to.embrace Mahometanifim, was
condemned to death. DBefore he went to exa-
cution, he addrefled bis judge in the {ollowiny
manner ;

¢« Will you, then, take away my life? For
what crime is it you punifh me? I have rather
tranfgrefled my own law than yours: My law
{pcaks to the heart, and is without cruelty 5 my
crime hath been punithed by the cenlure of my
brethren. Buat what have I done to you de-
{ferving of death ? T have behaved to you as it
you were of my family, and have chofen a fi-
iter from among you. I have left her to her
own faithy, and for her own intereft {fhe hath
reipected mine. Confining mylelf willingly to
her alone, 1 have honoured her as the infiru-
ment of that worfhip which the author of my
being requires, and have by her means paid that
tribute which every man-owes to his fpecies.
Love beftowed her on me, and virtue hath en-
deared her to me ; the hath not lived in a ftate of
fervitude, but hath entirely poffefled the heart
of her hufband; my fault hath made her no
lefs happy than myfelf. To expiate fo venial a
crime, however, you would have had me turn
har and impoftor; you would have compelled

Eeaz e
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me to profefs your {entiments, without réfpedt.
ing or believing them : as if the violator of our
laws deferved to be fubjected to yours, you have
cffered to my choice perjury or death; and [
have chofen the latter, for I will not deceive you,
i die, then, fince 1t maft befo; but I die wor-
thy to revive and reanimate the body of another
juft man.  Idie a martyr to my religion, with-
out fear of changing it after death for yours.
tay I come again to the Mahometans to teach
them to become humane, merciful, and juft!
For ferving the fame God as we do, asthere are
not two Gods, you are blinded by your zeal to
torment his fervants, and are only fanguinary
and cruc} becaufe you are inconfiftent.

¢« You are mere children, that 1n your play
are capable only of doing mifchief to mankind.
You imagine yourfeives wile, and you kuow
nothing of God. Can vour new-fangled tenets
be agreeable to him, who exifts and hath been
adored from all eternity 7 How can {fuch a mo-
dern people fpeak of the religions eftablifhed be-
fore them ¢ Our rites are as old as the ftars 1n
the firmament : The firft rays of the fun lighted
and received the homage of our forefathers.
The great Zerduft beheld the infancy of the
world; he foretold and deicribed the order of
the univerfe : And yet yeu, ye men of yefter-
day, you would fet yourlelves up to be our
prophets. Twenty ages before Mahomet, be-
fore the birth of Ifhmacl or his father, the Magt
were of ancient ftanding. Our facred books
had given law to Afia and the world, whilethree
great empires had fucceflively flourifhed and
nafled away under our anccflors, betore yours

had tj:xi{tence,
¢ Suck
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¢« Such, ye prejudiced mortals, is the diffes
rence bctween you and us. You eall yourfelves
believers, and you live like barbarians. Your
ftitutions, your laws, your religion, nay even
vour virtues, ferve only to vex and debafe human
nature. 'The duties you prefcribe are all gloomy
and painful.  Such are your faftings, felf-de-
nial, ftripes, mutilations, and {eclufion; ye
know not how to lay yourfelves under any obli-
gattons but {uch as are attended with affliction
and reftraint. You make men hate life, and the
means of their prefervation; your women are

without men, your lands without cunltivation ;
you devour the brute creat:on, and maﬁacrt,
the human; you delight in blood and cruelty,
and by means of the twofold yoke of fanaticifm
and defpotic power imipofe cuftoms that are de-
itructive to our {pecies and fhocking to nature,
“ As to us, we are men of peace; we nei-
ther do, nor wifh, ill to any-thing that breathes,
not even to our tyrants themielves: We give
them, without reluctance, the fiuits of our la-
bour, contented to be ufeful to them, and to-dii-
charge our own duty. Qur numerous. herds
111 cover your pafturés; the trees we planted af-
tord you fruit and {hade ; your lands, which we
cultivate, fupply you with. nourithment by.ous
means ; a fimple and harmlefs people increafc
and multiply under your oppreflion, and draw
fiom the bofom of our common mother: that
plentv and abundance which you could not have
procured for yourfelves. The fun,' which lights
us at labeur, is a witnels of “our patience and
vour injuftice: when 1t rifes, 1t finds us con-
fantly employed in well-doing;. and when it fets
Eeg3y - = 3t
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1t attends us home to our familtes, there to pre.
pare ourfelves for new labour,

¢ The truth'is known only to God. If, not-
withftanding all this, therefore, we are decei.
ved in our religion, it i1s hardly to be believed
that*we {hall be condemned to Hell ; we, who
are employed only in doing good upon earth;
and that you fhould be of the number of the e-
leCt and chofen of Gody who do nothing but
ill.  But, {uppoling we are really in an error,
vou ought to thew it fome refpect, for your own
advantage. Our piety makes you fat, and yours
makes you lean; thus we repair the mifchiefs
which are done you by a deftructive religion.
- Believe me, you had -better let us enjoy our own
opinions, which are fo ufeful to you ; there be-
ing juit reafon to fear, that it we fhould adopt
vours, it would prove the greateft evil that could
happen to you.

. I have thus endeavoured, my Lord, to give -
vou an idea of that fpirit in which the Savoy-
ard’s creed was written, and of thofe confidera-
tions which induced me to publith it. On
which, I now take the liberty to atk you, 1n what

efpe& can you call his doctrines blaiphemous,

impious, oOr abominable ¢ and what you find 1n
1t {fo {candalous and pernicious to mankind.? 1
afk the fame of thofe who have charged me with
publifhing what I ought to have kept {ecret, and
with the intention of difturbing the public peace
and good order of fociety ; a vague and imper-
tinent imputation, with which thofe, who re-
et leaft on what is ufeful or hurtful, excite
the credulous public againit a well mean?rlg au-
thor. To recal people to the true faith which
they have thrown afide, is this to teach them to
believe
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believe nothing ¢ To advife every one to fubmit
to the laws of their country, is this to difturb the
peace and good order of fociety ¢ Do 1 write a-
gainit all religious worfhip, by exhorting every
people to abide by the eftablithed modes of their
country ! Do we deprive a man of what he has,
by advifing him not to change it ¢ Is the paying
a refpect to every religion, making a mock of
all religions ¢ In a word, is it fo eflential to the
profeflors of each, to hate one another, that, if
that hate be removed, religion itfelf is abolithed 2

Yet this 1s what the people are told by rhofe
who are in power, when the public odium is to
be excited againft the advocate for truth. 5o
now, ye cruel perfecutors, your arrets, your
mandates, and your journals, exafperate and
abufe the public on my account. On the credit
of your clamours the world conceives me a
moniter of wickednefs: Your clamours, how-
ever, will, fooner or latter, {fubfide, and my
writings will remain to your fhame. "LThe more
moderate Chriftians will {fearch them, with afto-
“nifhment, for thofe horrid fentiments you pre-
tend to find there, and will only {ee the morals
of their divine Mafter mixed with leffons of
peace, concord, and charity, May they learn
thence to be more juft than their fathers ! May
the virtues they gather from thence avenge me
one day of your maledictions!

With regard to fuch ebjections as relate to
the particular fets into which the world 1s di-
vided, would I could give them {ufhcient force
to make every one lefs opiniated of his own,
and lefs an enemy to others; to induce every
one to be indulgent and candid, from the natural
aud {triking confideration, that if he had leeen

oI}
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born in a different country, or among a different
fect, he would have nfallibly taken that for er-
ror which he now takes for truth, and that for
truth which he now takes for error! It is of o
much confequence to mankind to regard lefs the
opinions which ferve to divide, than thofe
which unite them! On the contrary, by ne-
gleting what they approve in common, they
are embittered agamit each other on account
of their particular fentiments ; {hickling molft for
thofe opinions which feem the moft unreafona-
ble, while every one fupplies with confidence
that authority which reafon refufes. Thus,
while we are all agreed at the botrom about eve-
ry thing which 1s truly interefting, and of which
we take little notice, we {pend our lives 1n dif-
putation, in quarrelling, and in perlecuting
each other, on account of thofe things we un-
derftand the Ieaft, and which it is leaft neceflary
for us to underftand. Decifions after decifions
are made to no purpole, and their contradictions
palliated 10 vain by an unintelligible jargon ;
we find every day new queitions to refolve, and
new fubjefts ta quarrel about; becaufe every
doctrine hath imhnite branches, and becaufe e-
very body, full of the importance of his petty
refinement, believes that to be eflential which
1s not fo, and ncgledts what really 1s fo. Hence,
if any one propofes objetions which they can-
not refolve, which, on account of the perplexity
of their doltrines, becomes every day more ea-
fy to do, they are as fretful as children; and
becaufe they are more attached to their party
than to the truth, and have more pride than {in-
cerityy the lefs they are able to grove, the lefs
are they difpofed to pardon any doubt. N
sy
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My own hiftory may ferve to thew, better than
any other, the judgment we ought to form of
our modern Chriftians 3 bat as this would fay
more of them than is credible, it may perhaps
one day give rife to an opinton diretly oppofite:
that which i1s now the opprobrium of my con-
temporaries may be their glory; when the well-
meaning reader of my work {hall cry out, in the
implicity of his heart, ¢ What he'wenly times
muft thofe have been when fuch a book as this
was burnt as impious, and its author perfecuted
as 2 malefaCtor! Doubtlefs, the produttions of
that age muft have breathed the moft fublime
devotion, the whole earth muft have been co-

vered with faints!”

But other books will likewife remain, It will
be known, for example, that the fame age pro-
duced a panegyrift on the feaft of St Bartholo-
mew, a Frenchman, and, asit may well be be-
lieved, an Ecclefiaftic, without exciting either
Parliament or Prelate againft him. Then in-
deed, by comparing the morals of the two books,
and the crimes of their refpective authors, the
language of the world might be changed, and a
aifferent conclufion drawn.

Thofe are abominable doétrines which excite
people to injuftice, to murder, and fanatici{m.
For what can be more abominable than to reduce
violence and injuftice to a {yltem, and to de-
duce them from the mercy of God? I {hall ab-
ftain here from drawing a parallel that may dif-
pleale you. So far, however, your Lordthip
will agree with me, that if I'rance had profefled
the religion of the Savoyard Prieft, a religion
fo pure and fimple, inculeating the fear of God
aud the love of man, your fields would not have

{0
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fo often been dyed with blood ;5 a people fo gay
and agreeable would not have aftonithed the reft
of mankind with their cruelties in fo many mafs
facres and perfecutions, from the time of the
inquifition of Theloufe * to the feaft of St Bar.
tholomew ; the Counfellor Du Bourg would
not have been gibbeted for having given bhis
opinion 1n favour of the Proteftants ; the inha-
bitants of Nerindol and the Cabrieres had not
been put to death by an arret of the Parliarent
of Aix; norinour own tlmes the unhappy Calas
been put to the torture and expired on the wheel,
for a crime of which he could not be guilty,
Bur we fhall now return, my Lord, to your
cenfures, and the reafons on which you found
them. It 1s always men, fays the Curate, who
tell us the word of God, and who tell us it alfo
in unknown tongues. On the contrary, we
often ftand in great need of God to afcertain the
word of men; it 1s, at leaft, certain he might
have given us his own word, inftead of making
ufe of fuch fulpetted inftruments. The Curate
complains that fo much human teftimony is re-
quihite. to alcertain the divine word: How many

men are therey fays hey between God and me !
To this you reply: ¢ To juftity this com-
piaint, my dear brethren, we ought to be able
(o

* It 1s truc that St Dominic, a Spanifh fzint, bore a confi-
derable part in this inqufition.  T'his faint, according to a wri-
ter of his order, bad fo much charity in preaching againit the
Albigenfes, asto unite him{elf to certain devout periens, who,
being zealous for the faith, took care to extirpate thofe here-
tics by the material fword, who could not be fubdued by the
{word of the fpirit.—"This kind of charity Hitle refembles that
of our good Curate, and was indeed differently rewarded. The
profeflors of the ope are perfecuted, while thofc of the other
ar¢ canonized,
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c0 afhirm that a revelation muft be falfe, when
it 15 not made to every individual ; we ought to
be able to fay, that God cannot require us to
believe any thing he has {aid, unlefs he had par-
ticularly addrefled himfelf to us.” |

On the contrary, however, this complaint is
juftifiable only by admitting the truth of revela-
tion. . For if you fuppofe 1t falie, what com-
plamt have you a right to make againit the
means God hath made ufe of, when he hath
confefledly made ufe of none? Qught he to ac-
count to you for all the abules of an impoftor ?
When you permit yourfelves to be duped, it is
vour fault, and not his. butif God, doubtlefs
at liberty to ufe his own means, hath given the
preference to thofe which require on our part fo
much erudition and fuch profound inveftiga-
tion, is the Curate to blaine to with, ¢ That,
being always reduced to the neceility of exami-
ning, comparing, and verifying the evidences
God had deigned to have faved him all that trou-
ble 2’ fhould he have ferved him with a lefs wil-
hing heart?

Your minor,'my Lord, is fo admirable, that
1 fhall tranfcribe it verbatim. I am mdeed fond
of making ufe of your own words; this is my
greateft partiality. ¢ But 1s there not an infi-
uite number of fads even prior to that of the
Chriftian revelation, of which it would be abfurd
to doubt? Now by what means do we acquire
the knowledge of thefe facts but by human tefti-
morty ? By what other means did our author
him{elf become acquainted with OSparta, with
Athens, and with Rome, on whole laws, man-
ners, and heroes, he lavithes fuch extravagant

encomiums?! What a number of men between
him
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him and even the hiftorians that tranfmitted to
him an account of thofe events !”’

If the fubjet were lefs ferious, or had I lefs
refpect for your Lordthip, this manner of rea.
{foning would furnifh me with an opportunity of
diverting my readers ; but God forbid that I
fhould forget what is due to the fubject I am
treating, or to the perfons whom I addrefs. At
the hazard, therefore, of being flat and infipid
in my reply, I fhall content mylelf with barely
pointing out your ertor.

You will pleafe to confider, then, that it is
perfectly confiftent with the order of things, that
human falts thould be attefted by human wit-
nefles. They cannot be confirmed by any other
means; for how fhould I know that Sparta and
Rome ever exifted, unlefs by means of contem-
porary authors? Now between me and authors,
who lived fo far diftant from me, there muft
neceflarily be intermediate communicants: But
where is the necellity of any {uch between God
and me? and wherefore at leaft {fuch as lived at fo
ereat a diftance of place and time, that they mutt
ftand in need of {o many others ? Is it fimple or
natural that God fhould have made choice of
Nofes to fpeak to John-James Roufleau?

Add to this, that no one is obliged, under
pain of damnation, to believe that Romeor Sparta
have exifted 5 nor 1s any one coniigned to eter-
nal flames for having doubted it. Every falt,
of which we are not eye-witnefles, muft gain
credit with us from the moral evidence of 1ts
truth, and all moral evidence 1s capable of a
greater or lefs degree of certitude. Can I be-
Iieve, therefore, that divine juftice will caft me
for ever inte hell, merely for not determining

exactly
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¢cxallly the point at which fuch evidence be-
comes 1irrefragable ?

There 1s not an hiftorical fa&t in the world
more fully attefted than that of the Vampires.
[t 1s confirmed by regular information, certifi-
cates of Notaries, Surgeons, Vicars, and Ma-
piftrates. And yet, with all this, who believes
in the Vampires? And fhall we be all damned
for not believing ? However well attefted, even
in the opinion of the incredulous Cicero, are
many of the prodigies related by Livy, I cannot
help regarding them as {o many fables, and cer-
tainly am not the only perfon who doth fo. My
conftant experience, as well as that of mankind
i general, is much more convincing in this
relpet than the teftimony of individuals. If
oparta and Rome were in themfelves prodigies,
they were prodigies of the moral kind ; fo that
we fhould be like the Laplanders, who fix the
natural {tature of man at four foot, if we fhould
circumf{cribe the human mind within the ftand-
ard of thole little fouls which exift in modern
[rmes.

You will pleafe to remember, my Lord, that
| g0 on to examine your arguments in themfelves,
without defending thofe you have controverted. .
After this neceflary intimation, I will take the
berty to make another fuppofition on your me-
thod of argumentation.

I will fuppofe that an inhabitant of St James’s
lireet {hould addrels himfelf to the Archbifhop
of Paris, in the following manner: I know,
my Lord, that you neither believe 1n the beati-
iication of St John de Paris, nor in the miracles
waich it pleafed God to work openly on his
wob in the fight of the moft enlightencd and

VOL. . ¥t AL
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numerous multitude. I think it my duty, there.
fore, to aflure you, that I myfelf faw that Saint
in perfon rife up from the place where his
bones were depofited.”

To this, we will fuppofe, be adds a detail of
thofe particular circumfitances which would be
moft ftriking to the fpe€tator of {uch a faét. I
am perfuaded, that, on recewving this piece of
information, you would begin your reply by in-
quiring into the f{ituation and fentiments of the
informant 3 concernirig his confeffor, and other
matters of that kind : and when you had com-
prehended, both by his manner and difcourfe,
that he was a poor mechamek, who could not
produce his certificate of confeflion, you would
be confirmed in the opinion of his being a Jan-
fenift. In which cafe, you would doubtlefs an-
fwer him in a tone of raillery: ¢ Ay, ay, my
friend, you are a convulfionary, and have feen
the refurreCtion of the Abbe Paris? It is not
at all furprifing in you, who have {een fo many
other miracles.”

In reply to this, I go on to {fuppofe he perfifts
in the truth of his relation. He wail tell you,
that he was not alone when he faw this miracle;
that there were two or three perfons with him
who faw the fame thing; and that others, fo
whom he had {poken of 1t, affured him alfo they
themielves had feen the fame. On this, you
would afk him if all thefe witnéfles were Janie-
uilts too? ¢ Yes, my Lord, they were; but
this is no matter ; they are fuflicient in number,
of irrepraachable manners, of great good fenfe,
and in every relpedt unexceptionable ; the proot
15 complete, and nothing is wanting to our de-

- ¢laration to afcertain the veracity of the fa&t.”
Some
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Some lefs charitable Bifhops might fend for a
commiflary, and confign the honeft man, who
had been honoured with this extraordinary vi-
fion, to the hofpital for lunatics. But you, my
Lord, more bumane, without being more cre-
dulous, would content yourfelf, after giving
him a ferious reprimand, to difmifs him thus :
« 1 know that two or three witnefles, of good
morals and common fenfe, are fufhicient to at-
telt the life or death of a man ; but 1 know not
how many are requifite to confirm the refurrec-
ton of a Janfenift. Go then, my friend, and
till I know this, endeavour to rectify and com-
pofe your brain. I difpenfe with your fafting;
and here 1s fomething to buy yeu 2 good dinner.”

This, my Lord, is nearly what you would
fay to him, and what every other fenfible man
would fay in the fame cafe. Hence I conclude,
as well from your Lordthip, as from every other
man of fenfe, that the moral proofs, fuflicient
to alcertain the faéts which are in the order of
poflibilities, are not fuflicient to afcertain falts
of a different order, or thofe which are {uperna-
tural : On which I leave you to judge of th
juftice of your comparifon. And yet, the fol-
jowing 1s the exulting inference you bring forth
againit me: ¢ "The {fcepticifm of our author,
therefore, with regard to this particular, 15 evi-
dently founded on nothing but the interelts of
his own 1ufidelity.”

If my infidelity, my Lord, fhould ever pro-
cure me a bifhoprick worth an hundred thou |
fand livres per annum, you might then talk of
the interefts of my inhdehty.

I proceed to tranfcribe your remarks; taking

the liberty only of reftoring, when llﬁct"iﬂ"ar}9
¥ia thoic-
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thofe paflages of my book which you have omst.
ted,

« What if a man (fays he a hittle further)
thould come and harangue us in the fellowing
manner: £ come, ye mortals, to announce to you
toe will of the Mot High; acknowledge in my
weicey toar of him who fent me. 1 command the
jun to move backwards, the flars to change their
p[am, the mountains to difappear, the waves to
remain fixed on bighy, and the earth io wear a
Jifferent afpeét, Who would not, at the fight
of fuch miracies, immediately attribute them to
the Author of nature ?”—¢¢ Who would not
thinnk, my dear brethren, that a wiiter, who
fpeaks in this manner, wanted only to be a wit-
neis to a miracle to become a Chriftian?—You
might have f{aid {till more, my Lord, as I do not
cven ftand m need of miracles to be a Chriitian,

““ But hear what he fays farther; ¢ The
molt important examination, after all, remains
0 be made into the truth of the doctrine deli-
vered ; {or as thofe who fay that God is pleafed
ro work thefe miracles, pretend that the devil
fometimes 1mitates them, we are no nearer than
hefore, though fuch miracles fhould be ever fo
well attefled.  As the magicians of Pharach
worked the fame miracles, even in the prefence
of Molfes, as he himfelf performed by the ex-
preis command of Godj; why might not they,
in his abfence, pretend, on the fame proofs, to
the fame authority? Thus, after proving the
truth of the doctrine by the miracle, you are re-
duced to prove the truth of the miracle by the
doirine, left the works of the devil thould be
miftaken for thofe of God. What is to be done

:u this cale ¢ There is but one ftep to be taken;
and
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sitd that 1s to recur to reafon, and leave mira-
cles to themfelves: better indeed had it been
never to have had recourfe to them *”

This is as much as to fay, continues your Lord-
(hip, fhew me a miracle and I will believe. Yes,
my Lord, it as much as to {ay, Shew me a mi-
racle, and I will believe in miracles. And again,
Yet when you have fbhewn me a miracley I will
nsot believe.  Yes, my Lord, 1t 15 faying, agree-
able to the precept of Mofes, that though a mi-
racle be fhewn me, I will not therefore believe
i1 any abfurd or unreafonable doctrine it may
be calculated to fupport. 1 fhould {ooner be-
lieve in the power of magic, than acknowledge
the voice of God 1nf{ueh ininnétions as contradicy’
mv reafon. |

[ have {aid that the plaineft argumentsof com--
mon fenfe might in this particular be obfcured
aud perplexed by fubtle diftinctions : This1s allo
one of my prediltions; of which the following
paflage 1s the accomphithment..

¢« When a doctrine is acknowledged to be di-
vine, and to be founded on the truth of pofitive
revelation, we make ufe of 1t indeed to judge
“of miracles j that is, to reject the pretended pro-
digies which impoftors may fet up againft {uch
doftrine. When the point in queltion is an en-
tire new do&rine, which 1s faid to be diltated
by the fpirit of God, miraclcs are produced as
nroofs of it 3 that is to fay, the perfon who af-
fumes the character of a miflionary from the Moft
High, confirms his miflion and the doltrines he

F {3 preaches

¢ T have been obliged here, after his Lordthip’s example, to
crinfoun:d the text and the notes. "The reader muy confult beth
bv turning o Emihus, vl 5. 196, e

i
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Preaches by miracles, which are the teftimony of
God himielf. 'Thus the doétrine and the mira-
cles are made ufe of refpetively, according to
the different points of view 1n which they are
placed, in the ftudy or illuftration of religion.
But 1n this there 1s no abufe of argument, ridi-
culous fophiftry, or abfurd reafoning in a circle.”

Of this I leave the reader to judge. For my
party I fhall not add a {yllable. I have fome-
times replied to your arguments by others of my
own ; but {hall here leave you to be anfwered by
yourfelf. 1

Where theny my good brethreny is that philofo-
phical candour and fincerity of which this writer
makes fo great a boaft ?

In anfwer to this queftion, my Lord, 1 can
only reply, that I never piqued mylelf on any
philofophical fincerity, for I know of no fuch
thing. Nay, I cannot fay much 1n favour even
~of Chriftian fincerity, while the profefled Chri-
ftians of our own times take it {o 11l that we do
not fupprels every objection they are nog able to
remove. But for pure candour and fimple {in-
cerity, I may boldly afk, whether yours or mine
be more evident in the cafe before us!?

The farther I advance, the more interefting is
rhe fubjet between us; I mult therefore continue
1o tranicribe your mandate : 1 a diicuflion of o
much importance I fhould not omit even a fingle
word.

Will it be believed, that, after having taken the
greateft pains to invalidate the human teftimony
of the Chriflian revelation, the fame author fhould
say it the moft folemn and pofitive deference ima-
oinable ?

There would, doubilels, be a realon for 1t as

H
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I hold every doctrine to be revealed, in which I
acknowledge the traces of the divine Spirit. It
is requifite only to render your expreilion lefs
equivocal. 1f, by faying a deference to £, you
mean to the Chriftian revelation, you are in the
right; but if you mean to the human teftimony
of 1t, you are gertainly wrong. But be-this as
it will, I appeal to your teftimony againft thofe
who pretend that I rejet all revelationy as if
to confefs that a do&trine 1s attended with diffi-
culties infuperable by the human - underftand-
ing, 1s to reject it3 and as 1f the not admitting
it upon human teftimony were to reject it, when
there are other equivalent or {uperior proofs, on
account of which that may be well difpenfed
with. -

To convince you of this firange inconfiffence,
and at the fame time to ferve for your edification,
my dear brethreny I fball cite the paffage where-
in be hath done this in the plaineft terms. ¢ 1
will confefs to you, fays he, that the majelty of
the {criptures {trikes me with admiration ; as the
purity of the gofpel hath its influence on my
heart. Perufe the works of our philofophers
with all their pomp of diction: How mean, how
contemptible are they, compared with the {crip-
tures! Is it poflible that a book, at once fo fim-
ple and fublime, thould be merely the work of
man ? Is it pofhible that the {acred Perfonage,
whofe hiftory it contains, {hould be himfelf a
mere man? Do we find that he affumed the tone
of an enthufiaft or ambitious fetary? What
{weetnefs, what purity in his manners! What
an affecting gracefulnefs in his delivery! What
fublimity in his maxims! What profound wif-

dom in his difcourfes ! What prefence of mind,
what
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what {ubtilty, what truth, in his replies! How
great the command over his paflions! Where ig
the man, where the philofopher, who could fo
live and {o die, without weaknefs and without
oftentation? * When Plato defcribed his 1ma-
ginary good man loaded with all the thame of
guilt, yet meriting the higheft rewards of virtue,
he defcribes exactly the charadter of Jefus Chriit:
'The refemblance was {o {triking, that all the Fa.
thers percerved it.

“« What prepoflcflion, what blindnefs muft it
be, tolcompare the fon of Sophronifcus to the Son
of Mary ! What an infinite difproportion there
1s between them! Socrates, dying without pain
or ignominy, eally fupported his charadter to
the laft; and if his death, however eafy, had not
crowned his life, 1t might have been doubted
whether Socrates, with all his wifdom, was any
thing more than a vain {fophift.  He invented,
it 1s faid, the theory of morals.  Others, how-
ever, had before pui them in praltice ; he had
only to {ay, therefore, what they had done, and
reduce their examples to precept. Anftides had
been ju/f before Socrates defined juflice ; Leoni-
das had given up his life for his country, before
Socrates declared patriotifm to be a duty; the
Spartans were a lober people before Socrates re-
commended fobriety 5 before he had even defined
virtue, Greece abounded in virtuous men. But

where could Jefus leain, among his compatriots,
that

* T have thoupht proper, as I come along, to fill up the
hreaks mude by the archbithop s not cnly to fuppiy thofe omif-
fisns which he may have made with an infidicus defign, but
z21:0 every other, as the want of conneétion frequently weakens
the paffage; and 45 my enemies are very folicitons to fupprefs
svery thing I haeve fald in foveur of 1cligion,



ARCHBISHOP OF PARIS. 349

that pure and fublime morality, of which he only
hath given us both precept and example. The
preatelt wildom was made known amidit the
motit bigotted fananc]fm, and the fiimplicity of the
moft heroic virtues did honour to the vileft peo-
ple on earth. ‘l'he death of Socrates, peaceably
philoiophlﬁng with his friends, appears the moft
agreeable that could be withed for; that of Jefus
expiiing 1n the midit of agomzing pains, abu-
fed, infulted, and curfed by a who]‘... narion, 1S
the moit horl ibie that could be feared. Socra-
:es, in recewving the cup cf poilon, blefled n-
deed the weeping executioner whn adminiflered
it 3 but Jefus, in the mid{t of cxcruciating tor-
tures, prayed for his mercilefs tormentors. Yes,
if the life and death of Socrates were thofe of a
fage, the Iife and death of Jefus are thofe of a
God. Shall we fuppofe the Evangelic Hiftory a
mere fiCtion? Indeed, my friend, it bears not
the marks of fiction; on the contrary, the hifto-
ry of Socrates, which nobody prefumes to doubt,
15 not fo well attefted as that of Jelus Chnift.
Such a {uppofition, in fact, only {hifts the difh-
culty, without obviating 1t: It 1s more incon-
cetvable that a number of perfonus thould agree
to write {uch a hiftory, than that one only {hould
furnifh the fubjeét of it. The Jewifh authors
were incapable of the diction, and [trangers to
the morality contained in the goipel; the marks
of whofe truth are fo firiking and inimitable,
that the inventor would be a more aftonithing
charaCter than the hero *.” [t would be difficul,
my dear brethren, to exprefx a more explicit ho-

mage to the authenticity of the Gofpels 1 am o-
bliged

* Emilius, vol. 1, p. 213, &0,
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bliged to you, my Lord, for this conceffion, a
vou are by fo far lefs unjuft than my other ene-
mies. And yety lay you, the author acknowledge;
it only in confequence of human teftimony.  Here,
my Lord, you are miftaken; I acknowledge
fuch authenucity in confequence of the gofpel
itlelf, and that {fublimity which I find in it, ab.
ftracted from any moral evidence. I do not
want any affurance that a gofpel exifts, when I
I am mylelf in poficilion of 1t. /¢ is always men
that report what other men have reported, and
ncthing more: they do not report the exiftence
of a golpel; this I fee with my own eyes; and
fhcald the whole world maintain that there 1s
no fuch thing, I thould be firmly convinced the
whole world was miltaken. H#hat a number of
men between God and him! Not one. 'Lhe go-
fpel itfelf determines this point, and this is in
iy own hands. Dy what means {oever 1t came
there, and by whom{oever written, I acknow-
ledge mn 1t the ditates of the Divine Spinit. 'Lhis
15 as immediately prefent as poflible; there are
110 human witnefles between this evidence, and
my own heart; the {enfe in which human teft1-
mony intervencs, regarding the hiftory of this
facred book, 1ts authors, the time when it was
written, &e. all which pomts enter into thole
critical difcuflions in which moral evidence uni-

verfally 1s admitted.  Such 1s the reply of the
Savoyard Curate.

Nothing can be more evident, you fay, than
that the writer here contradifls himfelf, and is
confuted on his own principles. Your Lordihip 1s
welcome to enjoy my confulton.—How firange-
ly infatuated therefore is the author to add,
¢ And yet, with all this, the [ame goipel a-

bounds
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bounds with incredible relations, with circum-
ftances repugnant to reafon, and which it is im-
poflible for a man of fenfe either to conceive or
admit! What is to be done amidft all thefe
contradiCtions ! Be modeft and circumipedt
regard 1n filence * what cannot be either dif-
proved or comprehended, and humble thyfelf
before the Supreme Being, who only+knows the
truth.  Such 15 the involuntary fcepticiim in
which I remamn.”  But can this feepticifin, my
dear brethren, be indeed involiuntary, when be re-
fufes to admit the doiirines of a booky which, by
nis own confeffion, cannot be the work of man?
when this book bears the marks of truth, fo firi-
king, fo great, and fo itnimitable, that the in-
ventor would be more aftonifbing than the hero of
it ¢ Surely we may here fafely fay, that iniquity
hath belied itfelf.

You charge me with iniquity, my Lord, with-
out a reafonj and often impure to me falfehood,
of which you gave no example. You will pleafe

(o

* In order that mankind thovld impole on themfelves this
refpedtful filence, it is requiite that fomebody thould give them
for once the reufonsdor o doing.  He, who is fenfible of thefe
reafons, may give them ; but thofe who cenfore others without
giving them, may as well be filent. "T'o uddrefs the public
boldly and with franknefs, is the right of cvery man, and even
Lis duty on fubjefls of wtility: Bat it is not right for on'e indi-
vidual publicly to cenfure another; this is attributing to him-
{<ll oo great a fuperioricy of virtue and ubilities. It is for this
tezfon 1 have never taken upen me to criticiie or reprimand
any one. | have told the age indewd fome harth trutles ; and 1
have not heen fevere on individuals 3 but when I have cceali-
onally controverted or meniioned the writings of others, | have
always (poken of living authors with the utmolt tendernefs and
circum{pection.  The public 15 witnefs of the return they have
made me. Indeed, all thofe gentlemen, who are lo very forwardd
and ambitious to teach me humility, sppear to ind this advice
much ealicr to give than to take, '
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to obferve, I take a contrary method with you.

The fcepticiim of the Curate is involuntary,
for the very reafon you give that it is not {o,
He would have rejeCted the gofpel indeed, for
the reafons before given, if fupported only by
thofe feeble authorities you would give ity and if
that Divine Spirit which breathes in i1ts morals
and doctrines did not give 1t all that authority
which human teftimony muft ever want in a mat-
ter of this kind.

He admits, therefore, of this facred book, with
all the admirable things it contains, and which
the human underftanding may comprehend :
But as to thofe incredible things which are repug-
nant to reafony, and which it is impofible for a
man of fenfe either to conceive or admit, he re-
gards them in filence without comprehending
or rejecting them, and humbles him{elf before
that Great Deing who only knows the truth.
Such 15 his fcepticifmy and this {cepticifm muft
needs be involuntary, fince it is founded on is-
refragable proofs both on one fide and the other,
which force the underftanding to remain in fuf-
penfe. T'his {cepticiiin 1s that of every rational
and fincere Chriftian, who is defirous of know-
ing the things of heaven only fo far as he can
comprehend them, of knowing thofe only which
are of importance to his moral practice ; reject-
ing, with the apoftle, all foolilh and uninftruc-
tive queftions, which ferve to engender ftrife.
~ You fuppofe me to rejeét revelation, in order
to adopt natural religion ; now I have not, in the
firft place, rejected revelation.  After this, you
accufe me of not even admitting natural religi-
eny or at leafl of not acknowledging the neceffity
of i, And your only proof of it is in the fol-

lowing



